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Two New Folios of Khotanese Suvarnabhdasottamasiitra 


DUAN Qing 


This following paper is dedicated to the publication of two new surviving folios of the 
Khotanese Suvarnabhasottamasiitra,' which were formerly preserved in private hands and 
quite recently have been absorbed into the collection of the National Library of China in 
Beijing. The two folios of yellowish brown colored paper are quite well preserved, almost 
intact, although there were clear traces of sand grains when I firstly saw them. Judging from 
their content, I can ascribe them to Suvarnabhdsottamasiitra, yet as testified by the different 
formats of the two folios, it is apparent that they do not belong to the same manuscript. With 
the appearing of the two new folios the total number of manuscripts of the Khotanese 
Suvarnabhdsottamasitra will definitely increase. By a rough counting based only on 
published transcriptions of Khotanese fragmentary manuscripts of the same scripture, I can 
now differentiate at least five manuscripts which were discovered either in the vicinity of 
Hetian or in Dunhuang.” This remarkable fact proves that at one time the reputable Mahayana 
scripture was quite popular in ancient Khotan. Below I will give in the first place a short 
description of the respective folios, and in the second place a transcription of the two folios, 
accompanied by an English translation. Where there is no parallel available in the Sanskrit 
version, I have appended the corresponding Chinese text from Yijing’s translation. In the 
attached commentary, however, I will confine myself only to the noteworthy words and 
problems which occur in the text of these two folios. 


About Folio 100 


Folio 100, with a size of 45x9.5 cm, is written in six lines on paper with a single string 
hole on the left side. The number 100 is written in the left margin of the recto side. The script 
of both folios 100 and 186 is of the same character, as designated by Emmerick as 


' The two folios, combined with a transcription and translation into Chinese, were previously published in «3% 
MBB» SILAS (Dunhuang-Tulufan Yanjiu) Journal of the Dunhuang and Turfan Studies Volume IX, 
Bejing 2006 pp. 2-22. This English version is a revised edition in which I can correct some misreading and 
misunderstanding in the original reading. Herewith 1 am obliged to professor Jan Nattier and Dr. Peter Skilling 
for their efforts for revising and polishing my English. 

? For a general view of this famous Buddhist scripture in Khotanese, I must refer to a publication of P. 
Oktor Skjzrve entitled The Khotanese Suvarnabhdsottamasittra, Sources of Oriental Languages and Literatures, 
ed. §. Tekin and G. A. Tekin, published at Harvard University, NELC, Cambridge, Mass. 2004, which is, to my 
great regret, not yet at my disposal. 
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Orthography II.? As for the content, folio 100 happens to contain partly the 11" chapter on 
Samjfieya according to Nobel, or the 19" pin (prakarana) according to Yijing’s translation.’ It 
is about the provenance of the Raksaraja Samjfieya and his ritual. And yet as shown below, it 
is here that the Khotanese text differs significantly from the present Sanskrit version. For all 
the rescued text of the folio 100 a parallel in Sanskrit is missing. The same content is also 
missing in the Chinese translation of Dharmaraksa, whereas the Khotanese text corresponds 
very closely to Yijing’s translation. 

As stated just above, in the present Sanskrit version some of the text which the new folio 
in Khotanese contains is missing, but in already known surviving Khotanese scriptures we 
find two other folios which partly overlap with the folio 100. In the St. Petersburg Malov 
collection, one folio bearing the signature M 13.1 contains some sentences which also occur 
in the new folio published below.” The first one is very important because it has the same 
textual sequence that we find in Yijing’s translation, and it can thus confirm that the new folio 
must belong to a manuscript copied by a somehow negligent scribe, since here and there 
some small mistakes can be found, and it shows a wrong textual order. Precisely the 
overlapping text in the folio of M 13.1, which should precede the dharani of Samjfieya, had 
been moved to a later part by the copyist. I will indicate the point, where the overlapping text 
begins in a footnote. 

Another surviving folio, from a different copy of the Khotanese Suvarnabhdasottamasiitra, 
proves that the original copyist of folio 100 must be someone who understood Khotanese 
well. In the British Library there is also a fragment of one folio, listed as IOL Khot 33/2 in 
the comprehensive Catalogue contributed by P. Oktor Skjzrvo, which not only contains some 
textual material that overlaps with the new one, but also exhibits the same textual order as 
that of the new one. The overlapping parallels of both folios are quite similar. Besides slightly 
differentiated wording, the most outstanding change is perhaps due to the leaving out of a 
sentence in the folio published here in contrast to IOL Khot 33/2. However, the text of the 
new folio itself is quite understandable and it gives the impression that the writer of folio 100 
must have understood what he was copying. It would be interesting to look more closely at 
the two parallels; however, for this publication I will remain content with referring to the 
relevant Khotanese version according to the transcription contributed by Skjerve at the 
corresponding points in the transcription.® 


> R. E. Emmerick and Margarita I. Vorobéva-Desjatovskaya, SDT III 1995 p. 17. 

* Nobel 1937 pp. 128-131. Yijing’s translation: «4: 3¢ BA St BFE #E» T no. 665, pp. 441a27-442al 1. 

*R. E. Emmerick and Margarita I. Vorobéva-Desjatovskaya, SDT III 1995 pp. 179-182. The overlapping text is 
on page 182. 

° Skjerve 2002 p. 248. Cf. footnote 18. 
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Transcription and Translation of Folio 100 


Recto: 


i. 


spautyo’ hiyaryau - ce va striya atimate - o va ca kulakd 0 jsicika o ysirre o ajsana - o va 
ysarmo padanda kira cu 


with flowers and fruits. Who ever wants women, or boys or girls or gold or silver or things made 


of gold, whatever 


[2] *[T16, p.441c, line 15-19] REBMAERBALRARMERER. RFK, RK 
KK, ERE RAB, 


halca aysmuna 4timate bis$i aysu haigséma& u ttya mi ha rrd nustura daruni mamdra 
hvafiumé || tadya hili hili - mili ma 


he in (his) mind wishes, —all that I give him and tell him the powerful spell (dharani). 


[2%] RERAMMMRSAHS. WCW, AK. Sa, REREAS, + 
ARPRREREE LBL. [T16, p.441c, line 7-14) HEGE, MPUMRMOM, SEMEL 


li: ghauri mahaghauri - o gamddhari mahagamddhard - drravidi mahadravidi - tanda khu 
khunde - ha ha ha - 


(dharani) 


(26) Oh, RO, RR, PE, REE, RT, RA, BR, oh 
h (MARY) ea (#) ; any al aA 


hi hi hi hi- hu hu hu o hu: hala dharmam gaudhami: ca ca ca ca- Ci ci: cicl: cucu: cu 
cu: ca pa la’: Gighra sighra 


(dharani) The lord of the moon, quickly quickly 


Se) a, VI, PROPOR, RS, et, BR, PHA, RAR, E 
ES, BRP? AE, Bei! , Beth. 


7 spautyo is a corrupt spelling. The correct spelling shall be spetyo, PI. I/A of spdtaa- ‘flower’. 


8 


(28) = 838 - There is no parallel in Khotanese for the Chinese words in italics. 
It should be noted that according to the textual sequence in the Chinese translation, the sentences 


(spautyo...... hvafium4) should follow the dhGrani, instead being placed ahead of it as shown here in the text. 
° Based on pronunciations of #$2¢HR ‘7 fkH%—as can for instance be rendered in modem pinyin—zhan cha 
she ba la, and after comparing with a Tibetan version (Sde-dge edition vol. pa, p. 24663-7, CCTBC no. 556), ca 


pa la can be reconstructed to candesvara. From here on, it seems that the dharani has a meaning. 


327 


PDF Version: ARIRIAB X (2007) 


5. ttistahi!? bhagavam!! samjfieya sarvakarmam karauhi!? - yan kim cikamayami - sighram 


amna yahi suvarma va hiranyam cu va 


rise up! Venerable Samjfieya, (please) do all work that I desire. Go quickly to food, gold, gold 
and 


(25) RTE, SATE, BAP. (2 


6. stralakaram va- annam va- panam va - puspam phalam va stn daraka darika - ma ca 
vighna karisyami svaha"* || ttye mam 


cloth (and) decoration, or food, or drink, of flower, or fruits, or a woman, or a boy, (or) a girl. I 
will not make an obstacle. Hail! 


Verso: 
1. dra s& upacara - [x]na'> bedi bigsiinyo hamgyo’® samfiai yaks& pratabimbai pirafid distai 
hi’ sta piramfia brumbate tcahora ha{ba}- 


It is the ritual of the sacred formula: On the ... with all kinds of bladder sour, the image of the 
Yaksa Samjfieya shall be painted. In his hand an axe shall be painted. In front, four 


C8) (116, p.44lc, line 20—p.442a, line 9] AFAR FEAF, MOSES. 5c RE — SM TG Be 
ECREBERFRER. RRMA, RO 


2. bada padana ne’ vistafia'’ - teahora raysva bussana bi’ padajsafid spate pa’sara gviha 


rriind u $gasvand damfia tcera!® 


cups filled with nectar shall be arranged, incense of four flavors of aromatics should be burned, 


flowers, garlands (should be prepared). The cow oil and mustard shall be put into fire. 


'° stistGhi is supposed to be reconstructed as uftisthahi, 2 sg. imp. (cf. BHSGD, p. 146) of ud-Ysthé ‘to rise’, 
according to the Chinese equivalentlid FEAETEN wa di se zha xi. 

'! With#$ia] sha he the dharani ends in the Chinese text, whereas the ensuing two lines of the Khotanese 
version continue in Sanskrit and form a part of the dharani. 

" For karauhi from Vky- ‘do’, cf. karohi, BHSGD, p. 147, under §30.9. 

? Here follows the wording of [T16, p. 44 1c, line 7-14] as attached under line |. 

‘4 Here the dharani ends in the Khotanese version. 

'S There is some trace over the damaged aksara which seems to be some left over of thau, but | am not so 
certain that such a restoring is acceptable. 

'€ hamga ‘bladder sour’ occurs often in Khotanese texts of medicine, cf. Emmerick 1996 p. 120. 

'’ The version IOL Khot 33/2 starts with vistdfia. Cf. Skjerva 2002 p. 248. 

'’ Here afterwards, IOL Khot 33/2 has additional text, as following: ‘ci ttina mamdma upavaysd yanate $a-t-i 
vara padamja’” Skjerva 2002 p. 248. 
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[2] HRB OK, BE. RE. ARE. KR, PEK PERK, WV 
BER PREF 


hamatd samfiai vara histé o tta hvafidte cu ksame hvafia ayse bissd atama hamberriima 
ysirre horu nyano-v-e nijsve!” hamdro 


By himself Samjfieya will come there, (and) so speak: What you wish, speak! I will fulfill all the 


wishes. Gold, a gift, a treasure, I will show you. 


(8) CMM —AVLR, a, FERRLAR ARS. HSLAB: BRAS 
FRE? WUBE. RUBS: APRESS. RAS RRR, RFS 


ysya jsana va padime © bissa ta sarvasatva-rasa yanumi || crramye*’ pracaina midana 
gyasta balysa mama samfiai mdstye 


I will cause you moving in the sky. I will make you control all the beings. For what reason, 


gracious Lord Buddha, does come about for me 


[28] WH, BORAGE, RAD, RA TRBRR BE. [T16, p.441b, line 10)" ta, 
Any Re FRA TE T A? 


yaksanu hinaysé sa’ nama passam4 avissimjama hamate hamava m&dana gyasta balysa 
thu vara nyanarthi khu asy4 mada- 


the name and designation, consecration as Samjfieya, the army-leader of Yaksas? Gracious Lord 
Buddha, you there are by yourself informed about that: how I, gracious 


[2] H2Am, Beis. 


na gyasta ba’ysa bissa hara bustéma bissa hara paysadema biss4 hdra vamasye ma - cu 
burda bissa hara khu va bissa hara cu va vastama 


Lord Buddha, had realized all things, recognized all things (and) experienced all things. 


Whatever all things (are), however all things are, whatever the establishment ... 


[28] RMB, RR. MHA, MATA, RE 


'° This is a correction, suggested by Skjzrve, to my first reading of nyano the dijsve ‘you will hold a treasure’. 


?° crramye shall be corrected to crrdmye. With crramye the following text has a parallel in M 13.1, cf. R. E. 
Emmerick and Margarita I. Vorobéva-Desjatovskaya, SDT [I 1995 p. 182. 
2! Here afterwards, the ensuing Chinese text in original precedes the dharani with several passages, as can be 


seen from the given page and column number. As stated above, the Chinese textual sequence agrees with the 
ordering of M 13.1. 
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About Folio 186 


Folio 186, sized 40x9 cm, is written in five lines on paper with the string hole on the left 
side, and the number 186 is also in the left margin of the recto page. There is some trace of a 
correction above the character for 80, but I think the reading 186 is correct. The content 
happens to be part of the 14" chapter, on the Refuge of Yaksas, in Nobel’s version,” or of the 
22™ pin according to Yijing’s translation. Fortunately, we have for this part a parallel in the 
present Sanskrit version. 

The St. Petersburg Malov collection holds two fragments, one of signature M 13.6 and 
the other M 13.12. The two fragments originally belonged to the same folio. They jointly 
contain some verses of the 14" chapter, in detail, from verse 21 to verse 37.2? The text of M 
13.6+12 in the main precedes the content of the new folio which starts with a part of verse 36 
and ends with the beginning of verse 46 according to Nobel’s version. The new folio 186, as 
well as the new folio 100, definitely enlarge our knowledge about the text of the Khotanese 
Suvarnabhdasottamasiitra. 

There is not much to say about the new folio 186, other than to remark that the 
Khotanese text seems to be a literal rendering of a Sanskrit version. Thus the way of 
rendering the names of the gods would be interesting for an approach. 

As for the both Chinese translations—the one by Dharmaraksa and the other by Yijing, 
though varying in wording, they do not show any divergent translations from the present 
Sanskrit text. In the published Chinese version of this present paper, I had provided the 
corresponding Chinese text respectively from the two ancient translations for the purpose of a 
comparison with the Khotanese and Sanskrit texts. However, I will omit the Chinese text here, 
since referring to the former publication should be adequate. I must mention here that the 
accompanying English translation given below relies heavily on that of Emmerick.”* 


Transcription and Translation of Folio 186 


Recto: 
1. (mé)sté hota ttanu rakso yaninda ssive hadaya abatamnda . u (a)haphida . mahabala 
yaksanu rre na 


...of great prowess will give them protection, by night and day unwearied and (un)disturbed. The 
very powerful Yaksa-lord, Na- 


[14.36]...(mahd)balapardkramah | tesdm raksGm karisyanti divaratrav atandritah || 


” Nobel 1937 pp. 161-162. 
* R, E. Emmerick and Margarita I. Vorobéva-Desjatovskaya, SDT II] pp. 193-195. 
** Cf. Emmerick 1992 p. 74. 
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[14.37|mahdbalau ca yaksendrau Na- 
2. rayand. mahisvard hasparebdsta rro handara yaksa . ce saje pddauysa satd yseryo ya 


rayana, MaheSsvara and the twenty-eight other Yaksas, of which Samjfieya is the the first, with a 
hundred thousand Ya- 


rayana-Mahesvarau —astavimSati capy  anye Samjriadya-pramukhani ca ___—|{[14.38] 


yaksaSsatasahasrebhir 
3. ksyo ardavamdyo balodyo hamtsa . ttanu uysnoranu rakso yaninda bigvo ahvariysvo 


ksas, possessed of supernatural powers and strength, will offer the beings protection from all 


fears 
rddhimantair mahabalaih | tesGm raksam karisyanti sarva-trasa-bhayesu ca || 


4. puva’nvo . vasdrapand rro yaksanu re hamtsa pamjsd sityau yaksyau ttye ce bisd 
bodhisatva tta 


(and) terrors. And Vajrapani, the lord of Yaksas with five hundred Yaksas, all of whom are 
Bodhisattvas—they 


[14.39] Vajrapanis ca yaksendrah paficayaksasatair api | sarvebhir boddhisattebhis 

5. tanu uysnoranu rakso yanindé manibhadra yaksa(nu rrje u pirnabhadra kubhira . a 
will offer the beings protection. Manibhadra, the lord of Yaksas, and Piirnabhadra, Kumbhir, A- 
tesa€m raksam karisyanti [14.40] Manibhadras ca yaksendrah Pirnabhadras tathaiva ca 


Kumbhir-A- 


Verso: 
1. lave pindiirai- u kacilé- $Sau $Sau yaks&nu rre sityo yaksyau hamtsa ttanu rakso yaninda 
ce sata sutra 


tavaka, Pingala and Kapila, every lord of Yaksas with five hundred Yaksas (each), will give 


protection to those by whom this siitra 


tavaka§ caiva Pingala-Kapilas tathd || [14.41] ekaikas caiva yaksendrah paficayaksaSatair api | 


tesam raksdm karisyanti yebhih sittram idam 
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2. pylistd aya - cittrasend gandharvé nadaraja . u janarsabhd manikanda - u berakanu rre 
hvasta - 


has been heard. Citrasena, the Gandharva, Nala-raja and Jinarsabhah, Manikantha and the 


pre-eminent lord of rain-gods, 


Srutam || [14.42] Citrasenas ca gandharvo jinardjo jinarsabhah | Manikantho Nikanthas ca 
VarsGdhipatir eva ca |\[14.43] 


3. mahagrraysé mahakala u svarnakessa - pamje u chatélavaté - mahabhaga - pranala . u dha 
Mahagrasa, Mahakala and Svarmakesa, Paficika and Chagalapada, Mahabhaga, Pranalin and Dha- 


Mahagraso Mahdakalah SvarnakeSas thaiva ca | Paficikas’ Chagalapadas ca Mahabhagas 
tathaiva ca || [44] Pranali Dha- 


4. rmapald mrkala vaché - suciloma - u siiryamittra ratanakiyd mahapranalé . nakuld u 
camnda- 


tmapala, Markata, Vali, Siiciroma and Siiryamitra, RatnakeSa, Mah&apranalin, Nakulah and 
Canda- 


rmapalas ca Markato Valir eva ca | Siiciroma-Siryamitrau RatnakeSas tathaiva ca ||{14.45] 


Mahapranali Nakulah Kamasresthas ca Candanah | 


5. na kamasrresté - sarayand . u himavasta - sataggira ro u ttrami bissa ttdté irrdivanda 
hovana-ba... 


na, Kamasrestha, Sarayana and Himavata, as well as Satagiri, and likewise all these possessed of 
supernatural powers, strength... 


Nagayano Haimavatah Satagiris tathaiva ca ||[14.46] sarve te rddhimantas ca mahabalapard... 


Commentary : 


tcahora raysva bussdnd bit’ padajsafa spate pa’sadra gvthd rriind u §SaSvdnd damfta tcera 

fol 100v2 

*,,.ncense of four flavours of aromatics should be burned, (and) flowers (and) 
garlands (should be prepared). The cow oil and mustard shall be put into fire.’ 

The problem in the above sentence is this: Is there a word missing between pa sara 
and gvihd? 

Itishere that the Chinese version and especially the Tibetan version help to 
understand the Khotanese. According to the Chinese version, the text in some greater 
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scope can be translated as follows: ‘(He) shall establish four jugs full of honey water or 
sugar water, perfumed cream, perfumed powder, incense as well as varied flower 
garlands. ...he burns oil and mustard in the fire-place.'”* The Tibetan text reads: bu ram 
chus gang ba’i bum pa bzhi zhok la| byug pa dang | phye ma dang | bdug pa bsreg cing 
| me tog gi phreng bas kyang mchod par bya’o | ...dud pa med pa’i me’i nang du | mar 
dang yungs kar du bsres la | 7° (One) should establish four jugs filled with sugar water. 
When (one) has burned cream, powder and incense, then garlands of flowers should be 
offered. ...Into the smokeless flame, (one) has mixed oil and mustard. ... ’ 

It is clear through a comparison with the above two versions that flowers and 
garlands are objects to be offered, whilst oil and mustard should be put into the fire. 
Accordingly it appears that in the Khotanese version, spdte pa'sdrd, being a plural 
nominative, should govern a verb, and the verb is missing. Due to this consideration I 
have added some words in brackets in my English translation. 


nustura- °"'®” ¢ Skt. nisthura ‘rough, harsh, severe’. But cf. Chinese@f7 ARH you da wei li 
‘possessed of great prowess’ , Tib. mthu dang gzi brjid chen po dang Idan pa 


ysarrno padandé kira fol.100rl «things made of gold’. 
Notable is the word kira-, a familiar Khotanese word with the well-attested meaning 
‘work, deed’.?” But in this context, ‘a thing, an object’ would be more suitable. That 
kira- must have this meaning can be confirmed by the Chinese rendering ##BRA zhu 
yingluo ju ‘ornaments like necklace’ and Tib. rgyan la sogs pa ‘ornaments, etc’. 


hi’sta- ©!!! Chin. $¢4%mou cuan , Tib. dgra sta 
The world is normally translated as ‘spear’. According to the Chinese translation, it 
might be a kind of weapon more like an axe. 


Of particular interest is the dharani portion. Apparently the text must have undergone a 
mistake. Below, I give the text together with the Chinese and Tibetan versions. For 
consistency, | have used Wylie system even for Tibetan transcriptions of Sanskrit. 


Khot. Tib.”* Chin. 
namo buddhaya. Pee BPE (5]) th. 
namo dharmaya. Pa ees BE (5) th. 
namah samghaya. Pa et dim (5]) th. 


5 Cf the translation of Nobel 1958 pp. 282-283: ‘(Er) soll (dann) vier volle Kriige mit Honigwasser oder 
Zuckerwasser, wohlriechende Salben, wohlriechenden Puder, Raucherwerk und Blumen und Krdnze 
hinstellen.’ 
26 Tibetan text is from the Sde-dge editon, No. 556. of CCTBC, i #38 /\Ju(tongzhi 89), vol. pa, p. 247a=493, 
line 1-2. 
77 Cf, BAILEY 1979 p. 60. 
28 Tibetan text is from the Sde-dge editon, No. 556. of CCTBC, 38 4k48 /\ tu(tongzhi 89), vol. pa, p. 246b=492, 
tine 3-7. 
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Tadya 
hili hili, mili mali, 
ghauri, mahaghauri, 


gamddhari, mahagamddhara, 


drravidi, mahadravidi, 


tanda, khu, khunde, 
hahaha, 

hihihihi, 

huhuhuhu, 


hala dharmam gaudhami, 


cacacaca, 
Cicicici, 
Cucucucu, 


capala, sighra sighra ttistahi 


bhagavam samijfieya, 


Khot. 
sarvakarmam karauhi. 
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namo brahmaya. 


nama indraya. 
namash caturanam 
maharajanam 
tadyatha, 

hi li hi li, mi li mi li, 
gauri, mahagauri, 
gandhari, 
mahagandhari, 
drimidi, mahadrimidi, 


danda khu khunti, 
hahahaha, 

hihihihi, 

huhuhuhu, 

halo dhame, gudhame, 
tsatsatsatsa, 

tsitsitsitsi, 

tsutsutsutsu, 
tsandeshvara, shikhara 
shikhara utistahe. 

Lord of the moon, 
quickly quickly rise up! 
bhagaban 
samviddznyaye svaha! 
Venerable Samifieya, 
hail! (End of the spell.) 


Tib. and Chin.’ 


Ba aoe BA RH ok SP FZ) 
the 

Pie AS Hh. 

Pad ibe Hy OH Oj BS HS Ba 
Ui 0 

TEE AB : 

FYE POMEL, SREB TO 
FRE, BS ial PENH, 

AS PEME, EL REPENE, 


TB AEH ME, BS IS AE SH 
pea 

say a ey ee] ay , 

FP FP py Hp py , 

PP IP IP PP , 
RARER, 
BAF , 

ARRR, 

EELS, 

Aki ‘*P© Gee, Bede 
We > BePOAR, MR SEME 
mpg ! 


We (mE AK, 
xy! 


please do all the works 


yan kim cikamayami. 
that I desire. 

Sighram 4mna yahi. 
Go quickly to food, 


9 From here onwards, the English translation follows the Chinese version. Words in brackets are contents 


according to the Tibetan version. 


gang ja la zhig gis rig sngags °di ’chang zhing ’dzin 
na 


BAAR th SERBS 
For those who hold this spell, 


bdag gis de la ’tsho ba’i yo byad bsod snyoms dang} 
REMRAERAKE. 


I will give (them all) the means for happiness such 
as food, 


334 


PDF Version: ARIRIAB X (2007) 


suvarna va hiranyam cu gos dang | me tog dang | ’bras bu dang | nor dang | 
gold or gold, AAR. 7E. SR, 
cloths, flowers, fruits, 
vastralakaram va annam va rin po che la sogs pa thams cad stsal bar bgyi’o| 
cloth (and) decoration, or | Bk. 
food, Jewels (and so on). 
panam va puspam phalam or 
drink or a flower or a fruit, 


va stri daraka darika gang la la zhig bu pho mo smos pa dang | bran pho 
or a woman or a boy (or) a| BOR Ba. HEB, 
girl. If they ask for men or women or boys 
dang | bran mo dang} gser dang | dngul dang | rin po 
che 
Hk. & RR. 


or girls or gold or silver 
ma ca vighna karisyami dang | rgyan la sogs pa’i yo byad ’dod na yang | 
I will not cause an obstacle. | BBR. BRE, 


or jewels or decorations (and so on), 


svaha bdag gis de la yid bzhin du so sor stsal bar bgyi’o | 
Hail! BU BER BE TOR > EBA 


I will give them according to their wishes and will 
not let them running short of it. 


The dharani part of the Chinese and Tibetan versions is much shorter. According to 
those texts, the power of the mighty Samjfieya is desirable, because he might grant people 
their wishes by endowing them with all kinds of secular happiness. In the Khotanese version, 
however, we see a contradiction. Here the invoker wishes that the mighty deity should go to 
every precious object that he owns, and he will not cause any obstruction against the deity. 
Here it is obvious that the Khotanese translator must have understood the meaning of the 
Sanskrit text and was aware of the contradiction the text contains, so that he purposely did 
not translate this part into Khotanese and let it be considered as a component of the dharani. 

The whole structure of the dhdrani in the Khotanese version might be changed if we 
substitute yahi (go) with dehi ‘to give’. The contradiction would have been solved to the 
benefit of the invokers. However the mistake is interesting and of an interest is especially the 
effort for covering up the mistake. It implies that the ancient Khotanese cared about the myth. 
The Buddhist mythology was evidently a living part in ancient Khotan. However, bearing the 
mistakes of folio100 in mind, it seems that it is not the ritual offered for Samjfieya that served 
an utilitarian purpose, but rather the copying of the Suvarnabhdsottamasiitra itself that was 
believed to have the power to bring meritorious deeds to religious as well as secular societies 
of ancient Khotan. 


Sigla used in transcription: 
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() added aksaras 

[x] an uncertain aksara 
{} superfluous aksaras 
o string hole 


Abbreviations: 

BHSGD: Franklin Edgerton, Buddhist Hybrid Sanskrit Grammar and Dictionary, Volume I: 
Grammar, reprinted in Delhi 2004. 

CCTBC: «PRR ARMA BR» A Complete Catalogue of the Tibetan Buddhist Canons, 
Japan 1934. 

T: Taisho 

SDT III. R. E. Emmerick and Margarita I. Vorobéva-Desjatovskaya, Saka Documents Text 
Volume IIT, London 1995, 
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